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Abstract:-Jn the b • . . . d 1· • th t f 
Sati h"ld . egmnmg of the 19th century there were many evils in the Indian society an re igion e.g. e cus om o 

,c I mamage and • • d 
. 

they d 1 . ngi caste system etc .. The English people took advantage of weakness and drawbacks of people of India and 
ma e nd1ans Chri t. . 

. 
r 1· · . ' s tans therefore m India so many religious and social movements came and speed of social culture and 
e 1g1on awakening the • 

. . . 
m . mam purpose of these movements was to eliminate the evils which were prevalent m India. Among these mam 

ovements hke BrahmoS • . . . . . . • r. th Id l. · amaJ, AryaSamaJ,Ramkrishan mission etc. these movements were msp1red by religions m iact e 0 
re ig1ons had prepared l d'd 

. • 
· . . sp en i background of these movements these movements developed also cultural awakenmg along wtth 

society and rehgion. 
Objectives 

, The following hav b ;'-. ,, ' e een set out as the 
1
01?,Jecti~<tS of the present study: 1. To explore and ·t· 11 I ft en ica Y ev~lpate religious reform movements in India. ,~ 2 ,{<,,' r •• ... -r ..,, .. "r '• ... • To explore and evaluate r~lifious movements iµ Jnd1a.'. 't • ...._}~ :. 3. To critically eval t th · ,'-.. • ~. I i , • v., . / -Y ua e e 1ml!act of religious refonn mov~en~ on_ the Indian society. 4• To study the contribution ofva~ious social and religious reformers of India. Hypotheses of the Study • l ; J{,A4,.. .)j_f,,, }. ~"' n• -~~· ..-!I~~ Following are the tentative hypotheses of the ~~dy?';~ fo>-,\. .. 1 . . . J. ';/,.-, V ?.,_ ... .:,,:1,l • • The mam Objective of the lndiah r~~l:li4ance movement was to face the chal@ges posc;d by the importation of western ideas 

2. :: ~:: 
0:~:::::t~:~ jt~ 1~. filodem~etma~: ~%,JL(m." kational rirual~ false doctrines and 

3. 

~<:~ )' -~- ,:, ' "' ~.._ .{" monopolistic priest craft. ,. ; ":~·:;,:\ 

4. 
The Indian renaissance mo'!~erltha.s.~}versal rather than sectarian outlook ':--v, __ ;~t 1 The advancement of English 'educat1~n tilid &cientific knowl~~ge exer~isel a"~itful influence in stimulating the process of \~ I>,",.~ '\ 

" 'W.'-... » 

Research Methodology ·%. ._ , , 
social reforms. 

.,.f • ~· -"~ ~' \. ., ; In the completion of the study archival method wilf'be adopted., The.information relevant to this research work would be <: >;,,.._, >..:..,,$ .... based on both primary and secondary sources. The primary sources would•include Reports published by the Government of India, '" ' ~JP"' works of social and religious reformers, Constituent Assembly~epates and the like. The secondary sources would include books authored by eminent writers and research articles contributed in national and international journals of repute. 

Introduction:-The urgent need for social and religious reform that began to manifest itself from the early decades of the 19th century arose in response to the contact with Western culture and education.The weakness and decay of Indian society was evident to educated Indians who started to work systematically for their removal. They were no longer willing to accept the traditions, beliefs and practices of Hindu society simply because they had been observed for centuries. The impact of Western ideas gave birth to new awakening. The change that took place in the Indian social scenario is popularly known as the Renaissance. The Indian society in the nineteenth century was caught in a vicious web created by religious superstitions and dogmas. All religions in general and Hinduism in particular had become a compound of magic, animism, and superstitions. The abominable rites like animal sacrifice and physical torture had replaced the worship of God. The faithful lived in submission, not only ~od, the ful d seen but even to the whims, fancies, and wishes of the priests. \ 7) 
power an un , 

i 1 -I,, -?{,nn9 
. \ \ \._,01''-; JETIR2103095 Journal of Emerging Technologies and Innovative Research (JETl{!b tir.~;a\\ 

6
~~n• 

w 



@ "'U"'1 .Jt: 11t< Maren "'u"'1, vo,ume cs, issue .j www.Jeur.org \l.:>->N•.l.s4~-:,10.l) Filled with the desire to adapt their society to the requirements of the modem world of science, democracy, nationalism, thoughtful Indians set out to reform their traditional religions, for religion was in those times a basic part of people's life and there could be little social reform without religious reform. 
Roy As a Religious Reformer 

Roy was quite sure that Wlless the Hindu society underwent a religious and social transformation, it would not become fit for political progress. According to him, the then prevailing religious system of the Hindus was ill-suited for the promotion of their political interests. Hindus must accept some changes in their religion at least for the sake of their political advantage and social comfort. Reinterpretation of Hinduism, to Roy, was thus the starting point for the programme of socio-political reform. Roy sought to combine the deep experiences of spiritual life with the basic principle of social democracyTo him, this pmity was well reflected in the Vedas and the Upanishads. Roy preached monotheism and a collective prayer from the platform of the BralunoSamaj. Roy devoted all his energies to fighting sectarianism and other medieval tendencies prevailing in the Hindu society. He was a firm believer of the Advaita philosophy which left no scope for such tendencies. 
The primary concern of Roy was to review and re-evaluate the religion He was of the opinion that rationality and modernity needed to be introduced in the field of religion. The socio-political progress of this country, accor<!_ing to him, depended mainly on the 'successful revolution in the religious thought and behaviour. He hopaj Qtat th~versal religion for manlcind could be established by combining the best elements of all religions. Roy, thus attempted a spiritual sygthJs, stressing the unity of all religioos experience. ~, He became a confirmed monotheist. In 1828 he ~lisbed the BrahmoSamaj whlch acted as a forum for religious and philosophical contemplation and discussion. "The n~e BrahmoSamaj is a Bengali phrase which may be translated 'society of Brahaman' Brahma /. • j-being objective formed from Brahman". 1BrahmoSamaf supported that"there is one God and alsolaid more emphasis to preach ,,._ ,!' monotheism, andthat true worship depended on intense devotion. , . ~. Raja Rammohan Roy's View.s on Rituals and Ceremonies '0- e _ 

For Roy, rituals and ceremonies were; not irtlportant in the social reformation.. He alsq~picned the fuct that the acquisition of the knowledge of the God was not dependent the exercise of rites and rituals. Enlightenment of the spiritual life of the Hindu was dependent on the worship of the Supreme Befug, not on the outward conformity of the rituals. He thocoughly studied various sacred ' , books of India and realized that how the popular Hinduism had been corrupted from the earlier focms of Hindu faith and practice. He , ' -wanted to purify and elevate the min"cis of the Hindus and for that made Hindus aware of the misinterpretation of their Shastras. So, he opined that those useless mechanical rites were to be eliminated and man must enquire into the true nature and requirements of their religious doctrines and must free thein fro1t1 meaningless ri~es, ceremonies, superstitions and rituals. Rammohan Roy wrote that every action had a cause and effect relaticns. He_ believed in socially useful rituals. He believed in simplicity and significance in the rituals and customs. He was very m'1 opposed to socially destructive rituals which, he believed were responsible for destroying social happiness. He accepted ~osc symbols, customs and traditions which belonged to truth and always rejected those symbols which were sufficient to degrade the truth, reason and intellectual faculties of the individuals. Roy carried a struggle against the religions and social evils. He strongly opposed the worship of idols and rigidity of caste which were common among the Hindus in the region of Bengal. He published translation of Vedas and of certain Upanishad in Bengali and English. "He believed that the philosophy of Vedanta was based on this principal of reason. ln any case one should not hesitate to depart from holly books, scriptures and inherited traditions of human reason if such traditions are proving harmful to the society. AtmiyaSabhaand Raja Rammohan Roy 
Among a series of social efforts and social contributions for uplifting the intellectual and spiritual condition of the people and purification of the minds of the Hindus, by the establishment of a friendly association of likeminded people, AtmiyaSabhadeserved to be mentioned. At that time, the society was degraded where the position of women was so miserable. 
Roy started his public life in 1815 with the establishment of the AtmiyaSabha. This sabha vehemently protested against the prevalent practice of selling young girls to prospective husbands due to some pecuniary interests, in the name of the Kuleen tradition . . aS'-Lh hich was a Hindu institution of learned men believing in one only God.AtmiyaSabhadealt with all kinds of social 
Atmry uu a, w 

JETIR2103095 Journal of Emerging Technologies and Innovative Research (JETIR) www.jetir.org 700 



; ff [£ -ffi,tJ-mSnM 19 "'u"'1 Jt: 11t< Maren -'U-'1, vo1ume ts, issue J 
www.Jeur.org (l::>::>N·..lJ4~-:>10..lJ absurdities which were enjoyed in the then society in terms of polytheism and idolatry, apart from religious principles. He was an adherent advocate of monotheism and national religions of the Hindus and wanted to establish the Hindu scripture and doctrines in 

their original pristine and genuine meaning. AtmiyaSabhawas established for refonning society by discarding all social, religious and educational undesirable and unreasonable beliefs and practices.The meetings of AtmiyaSabhaseem to have been discontinued after 
1819. 

As regards the causes of Raja Rammohan Roy's association with Unitarian Christianity, it can be said that 1 • Raja Rammohan Roy mastered the comparative religion and came to the conclusion of unity of Godhead of the Vedanta and the stand of monotheism of the Muslim scripture. 
2• He had a profound faith in the ethical teachings of Christ and wanted teaching in the non-sectarian manner. At the same time he preferred European Science and technology, which he wanted to be taught by the Unitarian teachers from the West. By that, the Indian masses would be familiar with the ethics of Christ and could teach the Indian students European Science. BrahmoSamajand Raja Ramrnohan Roy 
The BrahmoSarnaj was the earliest movement of the modem type,,'ffi ~a which was greatly influenced by modem western ideas. It was one of the most influential religious movtQ).ents wh.id11;i;onsibl~ortli~.P)llki~gof~6dem India. The BrahmoSamaj played a notable role in the Indian renaissance. 

_ _ Raja Ram Mohan Roy sp~t whole I~;;;;, k~f.lli1,f XR In 1829 ;~/ounded BrahmoSabha to p~ Hinduism from the evils of orthodoxy, superstlt_ion anU·ntualism ... Later 1t. w.as_calle.d Brahno'3maJ. "The name BrahmoSamaJ 1s a Bengali phrase which may be translated 'society ofBrabr' Brahma being.objective formed from Brahman".7 BrahmoSamaj, literally a Society of God, was founded~~~ iaja Rammoh3ll $~ for spreading, ~e and just notion of God through the od f bi • • f 1 A~•~ li • d~ ~- b'l i! f 11 d d • ti f 1 

m e o common wors p rrrespective o caste, co our, crecu or ,re g1on an 1s,.an assem l o a sorts an escnp on o peop e without distinction, meeting publicly for the so~r, orderllreligi~us and devout ~tion of ''the unsearchable Eternal, Immutable ii . • t Being who is the Author and Preserv~''ofth'e.Universe." f. ~--r \ ' .. 
\ 

BrahmoSamaj supported that·there is one God and also laid more emphasis t5 preach monotheism or belief in one God, and 'I / that true worship depended on intense devotion .. .6 , ,\ l . l ' -~ · God , i" ., f h • 1· 
The main intention of the said Bra'hmoSamajwas to worship of one true tpromotlng a sense o c anty, mora 1ty, piety, t ./ t t , I 'l 'I./ benevolence, virtue, and strengthened.the bond'ofuhicy between men and men. 1 . 1., • 

1 f I. .•. I·~ r , . . 
The work of the new Samajwas started1-on 20 Augus~ 1828. On the occ~S\0n, Pand11RamcJiandraSarma was the chief pnest who ,,, .., -a l I ~. l "f\'/'h._..,• ,-A, . . 
preached a sermon on the spiritual worship of,g_od after-~

1
ec1tmg the sacred texts fro,;ai:1ous Hindu books. It was beheved that the sermon was written by Raja Ramrnohan Roy himsel!-~.;,~ain essence of the discourse was -God is one only without an equal, in who abide all worlds and their inhabitants. Thus he who mentally perceives the Supreme spirit in all creatures, acquires perfect equanimity, and shall be absorbed into the highest essence, even into the Almighty.• Raja Rammohan Roy described that sennon as simple, comprehensive and capable of distinguishing the religious belief and worship. The Trust deed explained the object of the BrahmoSamaj as "The worship and adoration of the eternal, unsearchable Immutable being who is author and preserver of the Universe". The Samaj declared its opposition to idol worship, priest-hood and sacrifices of any kind. The worship was performed 

through prayers and meditation and readings from the Vedas and the Upanishads. The ideals of Brahma Samaj were: 
• The ideals of BrahmoSamaj had their origin in the synthesis of the Vedic religion and the Christian humanism . • It advocated that there is one God, who is present everywhere, and is without shape and fonn. His worship lies in intense devotion . • It believed in the brotherhood of man and treated all men as equal. It started a magazine entitled SarnvadKaumudi, to teach people love of mankind. 

ed h • troduction of English in schools with the belief that the study of English would open the door to modem sciences 
• It support t e m 

• 
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, :=It condemned social evils such as casteism, untouchability, child marriage and the Sati system. It was due to the efforts of Raja Ram • 
mohan Roy that Lord William Bentick abolished Sati system in 1829 by declaring it an offence. 
• It advocated freedom of the press and condemned any restriction imposed on it by the Government. 
• It supported widow-remarriage and the education of girls. Raja Ram mohan Roy was the first to agitate for getting women their 
rightful place. 

The chief objects of this institution are to deliver the Hindus from the thraldom of superstition and idolatry, to 
lead them to the worship of one God, and to improve their moral character by instructions calculated to raise their ideas from 
groveling objects., which only appeal to the senses, to those which are of a mental nature, and which raise the soul to a Being who is a 
Spirit, and who wishes that all who worship him should worship him in spirit and in truth. 9 

Religious, Moral and Social, Kolkata: SadharanBrahmoSamaj, 1983. 
The BrahmoSabhawas based on the idea of Unitarianism and for the worship of Divine unity. It was a congregation of non Sectarian 
monotheistic worship. Raja Rammohan Roy belonged to no existing sect; nor did he seek to found a new sect or originate a new 
creed, however refined and unexceptionable. 

Roy actually wanted to unite people o/,different classes and communities through a m~otheistic flavour. That notion of united ;·. - .,... ··r 
worship was really praiseworthy and,•fignificant.But the truth must be the eternal scripture and was considered as sacred to the 

/j(,_• I ( •~ r-t. ' f .,,.,, ''1... e ._ ... ..,. 

Brah mos. In BrahmoSamaj, the concepts of God, scrip~e,and' truth all were based on the idea of universality that meant knowledge 

in on true God. \ <t,,,; J-{1 
4 1" l _J. "'\_ • ' . . 

The very basis of the social ideals of'the BrahmoSamajwas humanity, irrespective of the ,class, colour and creed and the divme ,. , dif •11 
principle of brotherhood of humanity. There was n9~rJoitrfor caste system;/otj~l inequalities and social disabilities inBrahmoSamaj. 

- Jt-.. fa< ,. t . Brahm0Sama1bad always recognised equality
1to the7womankind, equal rights of men and women. Women under that Sama_JWaS free 

' t ,,...,. ,, ~... -'Ct.~~ 

from all kinds of degradation, disabiliti'e; and ~ere· subject to social liberty and religi~, culture. BrahmoSamajemphasised on women 
;'fi I ?~ · -;. , ,;;:\_... . . 

emancipation, justice, righteousness ~d lo~b. 'J1i.e religious basis of BrahmoSama~ SP,_~tual worship of the spmt, God. 
i , I '"" , f , y ~. , 
ii +-4-,V ¥ 

AryaSamaj I \-,•it Ii.,,,.,;' ij;1; ~--,,J .•,".$:7 ~,#. 
i '\,Y. I.' t! Cr' 

DayanandSaraswati&AryaSaniaj •~!~'· ·, -:"!-~. 4 
K ,_ I • 

The propaganda and activities of the Christian missionaries were .deeply increased with religious fervour and were thus tres-
\ \ . t . , 

passing the cultural space of Hindus .. The Indi~ middl~;class was brought up on the W estem mode of education and they were 
impatiently waiting for an opportuni~tl!at;r1ill meet the ~allenge ~fmi.._ssionaries~ffectively as well as consolidate Hinduism 
while addressing the economic and educatio;~l demands ofsociety~ln theie signs ·of Swami Dayanand's ideology provided an 
ideal alternative and AryaSamaj developed as most permanent sociq-r9ligious movement in Northern India.12 

JV 
The AryaSamaj had a far more momentous impact on the l-lindu society than the BrahmoSarnaj, the PrathanaSamaj, the 
DevSamaj, the Ramakrishna mission and other other such movements which had preceded it. 13 

The greater -success of the AryaSamaj was due to its relatively more radical ideology and more aggressive approach in 
comparison with those. Ravinder Kumar described the relations of emerging Punjabi middle class with AryaSamaj in the 
folioing words: 

" Dayanand's teachings provided the Hindu middle classes with a firm sense of identity- Dayanand postulated the existence of 
a dualistic world of mind and matter •••• If the world of our experience was real, than religion demanded of the individual 
social activism instead of social passivity; and it was only through involvement in the phenomenal world that one could pursue 
the good life. The 'this-worldly ' attitude of the AryaSamaj and its belief in an intimate relationship between Man and God in 
an environment of limited material possibilities-all this combined to meet the ideological ne ds f . . . . . . . e O an emergmg PunJab1 middle 
class.•• The origin of the AryaSamaJ is embedded m the personality of its founder Swami Dayanand. 
On lO April, I 875 DayanandSaraswati founded the AryaSamaj at Bombay. It was a H' d &-. • 

. m u re1orms movement, meanmg 
"society of the nobles". The purpose of the SamaJwas to move the Hindu religion away from the fl t·tt· be)' . 

c 1 ous 1efs. 'Krinvan to 
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VishvamAryam" was the motto of the Samaj, which means, "Make this world noble". This new organisation prepared a list of 
twenty-eight principles and regulations which expressed Swami Dayanand's ideas as well as his programme for the reform of 
Hindu society. Although the Bombay AryaSamaj continued to exist, but it was North India that Swami Dayanand found the greatest acceptance of his message.15 

The ten tenets of the AryaSamaj are as follows: 
1. God is the primary source of all true knowledge and all that is known by its means. 
2. God is all truth, all knowledge, all beatitude, incorporeal, almighty, just, merciful, un-begotten, infinite, unchangeable, 
beginning-less, , incomparable the support and lord of all, all pervading, omniscient, imperishable, immortal, fearless, eternal, 
holy, and creator of the universe. He alone is worthy of being worshiped. 
3. The Vedas are the books of all true knowledge. It is the paramount duty of all the Aryas to hear, read and to recite them to 
others. 

4. All persons should remain ever-ready ready to accept truth and to renounce untruth. 
S. All actions ought to be performed in conformity with virtue; that is, after due consideration of right and wrong. 
6. The chief object of the AryaSamt;is~tri do good ·to mankind world, that is, to ameliorate physical, spiritual and social ~- - \ condition of all men.. 1,f . ..,.,. _ -.; 

·'fl ( :1~ n-· .,, .,. R .~ 7. A,1.1 ought to be treated with ,•love, justice and with r~gaid to their merit ?. t; 
'I 11 l I l /,;r-8. Ignorance ought to be dispelleci'and knowiedge m(1$t 1x{ diffused. J.,- •JI 

9. No one ought to remain contented,with his personal-progress one sh°'J}d count the progr~ pf all as one's own. 
10. In matters, which affect the well being of al}f gi{~i.'vidual should suboi-~inat~ his personal likings. 
These ten founding principles of the AryasaJai~s the p{U~ on ~hich Mahari~ Dayanand sought to reform India and asked k, -- :.,~ ,~ ,. ' people to go back to the Vedas ~d iti ~ii'llted spirifual t~ching. The Saniaf,..diJ;,ects its members to condemn ritualistic ' "~t ,:'N • ~'· l practices like idol worship, pilgrimage ckd..o~thing in holy rivers, animal sacrifice, offering in temples, sponsoring priesthood ,/~1Wr'i ' ' N etc. \~ .: ~J---~ Principles of AryaSamaj: \~ .. J 

'"'-or., ~o 
1. Acceptance of the Vedas as the only soili~e' of txpth. 

I 
2. Opposition to idol worship. \-. : " \ 
4. Opposition to the theory of God-incarnation anc;l,religious pilgrimages. ~-\ ''- ... ,,. 5. Recitation of the mantras of the Vedas and p~rfonnance of 'Ha van' and 'Yajna'. 
6. Faith in female education. 
7. Opposition to child-marriage and polygamy. 
8. Propagation of Hindi and Sanskrit languages. 
Shudhi Movement 
Repression and discrimination against minorities is as old as recorded history itself. Historically, most of the conversions of Hindus 
in India to Islam started during the Mughal Empire. Islam did this by adopting coercive methods. Many people were beheaded for 
refusing to accept Islam as their faith. The incident of a young lad named BalHakikatRai who refused to accept Islam was beheaded in 
front of his mother. Sikh Gurus like Guru ArjanDev, Guru TegBahadur, and four Sahibjadas of Guru Gobind Singh and many Sikh 
followers and their siblings also suffered the same fate for refusing to convert to Islam. 

The AryaSamaj started the Shudhi movement to prevent low caste Hindus from embracing Christianity or Islam and to uplift them 
as integral part of Hinduism. The idea of Shudhi movement was the brain child of Swami Dayananda. "Shudhi" is a Sanskrit word and it means cleansing, purifying and freedom from defilement and purification. 

The AryaSamai as a whole opposed conversion of Hindus to Islam and Christianity and was the t c: d 'J mos pro,oun reform movement in the late 19th century India and AryaSamaj therefore advocated re-conversion of recent converts back t H' d . . • . . . o m u1sm. AryaSamaJ I hed Shuddhi movement to bnng non-Hmdus back to Hinduism this process was called Shuddl . I Lah aunc 11• n ore, grand work was done 
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among Hindu sweepers and Chamars. In this respect the SuddhiSabha was largely instrumental in removing the blot of untoucbability 
from the Indian society.11 

This shuddhioffensive was thus seen as a grave challenge by Muslim leaders, and did not sit well with Muslims who responded to it 

by advocating a grand community-wide effort of Islamic reform, reaching out to the Muslim groups, seeking to draw them back into 

the fold of Muslim community. So on 23 December 1926 he paid the ultimate sacrifice when he was assassinated by a Muslim 
fanatic. 

But on 23 December 2011, on the ShardhanabdBalidan Divas, a mega Shudhi event was organized where thousands of Hindu 
converts returned to their faith. 

The AryaSamaj played a significant role in bringing the socio- religious changes in pre-independent India. Though Dayananda was 
criticized as a conservative and sectarian.activist who claimed the superiority of Hinduism over and above of all other religions, yet he 

was one of the makers of modem India. 

Phule on Religion 

Phule should be regarded as the greatest critic of Hinduism or th~rahmanical religion in the nineteenth century. He ridiculed the 

Hindu faith in the multiplicity of Gods,,~Goddesses the story of ~tion, the fables concerning the indulgence of Gods in the H ·- , . .if. . . 
pains, pleasures and passions like the mortal men. 20 In this sense he was oreat iconoclast~Accordmg to bun, these aspects of 

. . . . .• .,ry 'ff~ nr, ··1r ·rr-~ .,d . 
Hindmsm served as the foundatio~- of superstitions , caste and s'ectarian do~and a numbe~of other eVIls that degenerated the 

"
1 ff~ Q I~ /ff d' Phul th • d social fabric of Hindu society and paved wa~or toeJs.Iaiery ..,_of theJlarge- b_µuc.1of the p~fe. Accor mg to e e myna 

• ,t 
superstitions were promoted in the name of religion b_¥fthe Brahmans in order to exploit'masses. Pbule ruthlessly exposed the 

' .d~: ,, I' 
exploitation strategy of the Brahmans. Every even~eJffe·, like the _b~ of a chit~ marriage; occupying the new h~, ~eath, new 
year day, ordinary calendrical festivals in ~-d~!Jigion, ~~ob.1,!~l as well as the monthly fajrs at Pandharpur and JeJU311 etc. were 
used for exploitation of the common;peopl~l]Jie ignorance <and superstition among the masses helped the Brahmans in grapping 

:ti t~.::e -:· '. ";_ 'r'=""j i 
superior social and religious status in,§oci~y~ \ : l\ 
Phule criticized and under-estimatedje ~f the saints like Nf ukundraj, Dnyaneslfwar and Ramdas because they recognized the 
importance of rituals and traditional~ays ~(Ifr1~3 Any religion worfu its name must ~ti1uy flower itself out into a well developed . Vi' , -.~ . 
conception of morality. Morality ha~¥ ort~~ 'p?Dciples of truth and equality of all mei shffuld the essence of any religion .. So no 
creed that does not naturally bloom i'-a r::to~tf1nception of social m~~ality should be called~ relioion. It is dogma. 

:f! ' f. f\ "\•-~ # e,-
Phule rejected the concept of 'fortune ~was thetr,esulf?of fruit of our own doings and the.cumulative effect of the various forces 

working in the society.He regarded this noti,9n ;r.t!trime_9tal to the development of man ~r society. It absolutely rejects the role of 
human will power and action and efficiency and leads to an -inactive and passive life. Phule however, should not be viewed as 
opponents of religion. What he opposed was the irrationality and inequalinr that were preached in the name of religion. Accor-ding to 

. ·½" Brahmans theft was the Dharma of the thieves; falsehood was t~ 'Dliarma of lier; cheating the ignorant was the Dharma of clever; 
exploiting the Shudras was the Dharma ofBrahman.24 

He rejected the need of the institutions like priesthood. One of the conditions for the membership of the , SarvajanikSatya 

Dharma' was to promise that for no religious functions would be employed and intermediary between him and God. It would create 

inequality. How one can be so pure as to make others pure by offering teertha (teertha is wash water of tumb) According to Hindu 
tradition, the devotee is expected to wash the feet of the priest and drink the wash water as h 1 Phul . 1 o y. e gave moral and soc1a 
connotation to the religious concept like sin and virtue. Sin consisted in violating the dictat f , . . . . es o one s own conscience and actmg 
otherwise, virtue meant followmg the dictates of one's own conscience honesty He ass rt d kn h • • e e ow ot ers from yourself think of 
others as you would of yourself. 

God is the creator of the universe. Phule held that since all are created equal ther fc 11 . 
. . . • e ore, a are entitled to enjoy equal rights E uality 

means nobody has nght to dommate or subjugate other or even to regard him as I E b . • q 
. ow. very ody has nght to live and to live freel and 

to enjoy the fruits of his honest labour. He has also freedom of expression qu l'fi d 1 . Y 
. . a i e on y 10 one way that it should h 

Everybody being equal, has the nght to practice the religion and cherish ideas l'ti l not urt others. 
po I ca and otherwise as per his own conviction or 
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~e has the right to enjoy political freedom. Polygamy is the anti-thesis of the equality of men and women. So everybody must -

regard all persons other than one's wife or husband as brothers and sisters. Equality demands te ends of discrimination in schools, or , 

in the administrative services. Justice must be done at all. It is respectful to eat the bread of one's labour. No work of profession is bad 

or )ow. What is to live on others toils by cheating and deceiving others in name of religion or otherwise. One should not believe in 

such persons neither should they be supported. 21 

other principles of truth are related to moral principles like not to tell lies, not to commit theft, to avoid use of narcotics and 

intoxicating drugs, respecting parents and elderly persons, not to hurt animals. The concept of liberty and equality are central to the 

new religion. The first principle that should guide right behavior is to accept that all men and women are born free and, hence entitled 

to equal enjoyment of all rights. 

His concept of liberty was profound. It included the liberation of men from the fettered of astrology, fortune, fear of another world 

war and rebirth as also from such conceptions as salvation of souls etc. Phule wanted to be free from nonsense customs and traditions 

which restricted from freedom his own conscience and reason. Phule disapproved astrology, fortune, concepts of heaven and hell and 

rebirth as they made men meek, submissive and passive to the.,..soci~l•and natural forces. He rejected the concepts of sin and virtue or 

/¾.- ,.,.,,,/"..,.~~ , 4 ,., · lli 'bl hrases • 

rather freed these conceptions from th,eir:traditional relioiouiconnotation anajgtf"l"Tlreted-them as some mte gt e P expressmg 
.I': _c,- -.::r ,..... 11 

some social attributes. A __ ;~ 
l'w-:' .. ,r rrr, ·rr -~ . . 

Phule was a great humanist Man,must be recognized as mah whatever his race 1eligion or creed.')As a man, be ts entttled to some 

~-
1 r 'l r T\~-· I/ . li Pb 1 ' h • 

fundamental rights and pleasures of1l1t Thus his.J1umanism"con~i$~ed .of freed~trl~equality mt~at1ona ~m. . u s umarusm 

was universal and recognized no barri~ to the essential AAuality of man. This universal bwnan1sm m the Indian situation expressed 

:l~ 14 ,r../Jf. ,fl :; f aJ ·th th d ressed l 

itself in the form of the downtrodden classes like the Sliuaras Ati-Shudras ana the women. All these ong WI e ep c asses 
·~. ' -

like Negros in America, according to him, beloniedWone family and w~ mtitled to equal rights, for liberty and happiness. 

S • v· k d , {- t-:7 'I; ~, 
wallll JVe anan a h':J t·~ , , 

Vedas and Upanishads- Way for Salv.'!tion- •'{,.;:~ '., J • .. ·::1 
ff/ ~;"'~.,. . I - 1C·..-: I . 

Vivekanada believed that the source,of "Hin.· ... ~u religion and ·cultur~ were V, as. He~ .more attracted by the philosophy of the 

~J ·,..;, ,a."1 t,... 
Upanishads because it prepared the ray fo~~an salvation. No o~~er literature in the~rlcl presents such a clear philosophy for the 

liberation of man from worldly bondage. Thi principles of Upanishads inspired him ~heh and helped in moulding the character 
·-

,CC\ ',/' i-!(· 

,t -1v'l: :. ' i ...,. 

and philosophy of Vivekananda. He· was al.so fnspired from the teacqings of Gautama Buddha who renollllced the world not for his 

\\ ( ~· • .. .~ ' f 

own salvation but for the salvation of the whole mankind which was suffering .from4all lcinds.oJmisery. ,~ 
Vedanta-Heart of Religion ~i ... .., ; ... .,. 

,~ ,--:, 

The heart of religion was Vedanta. It was revealec;l _?Y intuition, experience and actual realization by seers and prophets. It is their 

recorded thoughts and feelings that are to be found in the Vedas, Upanish.,\lds, Bhagwad Gita and other works. Sri Ramakrishna was a 

living embodiment of the religion these scriptures contain. In ve\anJ.'vivekananda found most suitable philosophy for establishing 

an understanding of harmony between different religions. He treated Hinduism not as an ordinary religion. According to him it was 

the very manifestation of the divinity already in man. The arguments of Vivekananda clearly stated the point" every soul is a sun 

covered with clouds of ignorance. The difference between the soul and soul is owing to the difference in the density of these layers of 

louds. This is the conscious or unconscious basis of all religion and this is the explanation of the whole history of human progress, 

either in the material, intellectual or spiritual play. "33 

Establisher of Religious Harmony 

Vivekananda stood and worked for the spiritual integration of mankind. He said" our minds 1.k 1 
. 

, are 1 e vesse s and each of us tnes to 

arrive at a realization of God. God is like the water that fills the different vessels of different h In h .. 
. . . s apes. eac vessel the VIston of God 

takes a different form. Yet, he 1s one, he 1s God m every sense."34 By this expression Vivek da . 

. . anan was presenting a very valuable 

lesson before humanity. He was presentmg the fact that the apparent contradictions in diffi 
. . . erent religions are not real. The message of 

Vivekananda was for the unity of human society, which would have made much . . 
. . progress m history, if there . . 

fanaticism and violence in the name ofrehg1on. wns no sectanamsm, 
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~t of Universal Religion 

,n, Universalism of Buddhist prin • I Id .. t I •• ,e c1p es attracted the attention of Vivekananda and like Buddha he also becomes a wor spin ua 
Jeader. "All his work in east or west wa t . . . fV. k da had s O summon men and women to the spiritual heritage. All the acttvtttes O ive anan 
one single objective. His primary object was to give to man the priceless gift of self-knowledge. The way he developed the spiritual 
self-confidence makes him a unique 1 • • . . · th th t persona tty m human history. His conception of religion were revolutionary one 10 e sense a 
it differed from the conceptions of other stages of the past and present. Instead of playing the role of a unifying factor religion divided 
people. This happens because of the ritualistic domination of religion. He stood for the fusion of all religion into one universal 
religion. Man has to accept the variations in religion and beliefs as a sign of life and an essential trait of mankind. To make the people 
underStaDd this feature of religion, he spoke and acted to explain the conception of religion to people. 
Swami Vivekananda was a divinely inspired leader who successfully infused a new hope of love, peace and progress for humanity. 
He had a vision about all the common people of India and he was of the opinion that a true religion must give a helping hand to the 
meanest and the most down-trodden who were suffering due to poverty and ignorance. He deviated from the general philosophical 
approach of Indian sages , it is rightly said that "Vivekananda w~ a· man who was proud of the past but did not want to live in the 
past. u37 

" 
He taught the human race what the external truth is and also the P.ath to attain it. 
The modem renaissance leaders of nineteenth cen~ ~1::nt~1t·1~i ~shna Parmahamsa was, the God, devotee, Sakhi, 

.. • f I ''J (1t 1• f. . 
Siva, Visnu, Allah and Jesus. This alf in one form.,.wasJexperfenc_ed~in abstract and reality by al who had approached him. The most 
remarkable thing is that the religion of the great philos?her is reality in sense, only a brave and purified heart can say so. 1•, f.ii J'r~ Universal Relioion I ' :... -£ J-,-1. ' 

b• ; ' £1\~ • _,. • ,;,, 
The religion which lays importance on thouJts,.,~l be tfnrnant and not ~fi'cr~. The action or deed based on religion gives 
prominence to deed. The real or fac~i n;,li~~~s the experience one gets wheiiill;ught, ·~otion and action are combined. He 

: ;f. ,,1~~-f ,, \~ l \ 
wanted to revive the Indian culture aQd trad1tjons by'discarding the conventional l}lethbds:4 i\ 
The life teachings and messages of~fi Ra~Jshna.ParmahamJ irveiy ~sel!!l. in th't;ealm of philosophical thoughts and practical ' u 'j; #~ ~j.._/ 
approach. He always laid emphasis

1
,on tlie;7~are of human and leading them on t1~ right path. He always expostulated that one 

should always stick on to the life Jr spintuality;and thereby realize the self. The <th,s1which stand as boulders in the spiritual 
~,. ~fth1 <>1 dd •• ' ed /d h-~..A '. befr fr 11 ·1 d Practices are three wealth, women and;wme, I e ust an es1re are· conquer an c am-.u. one 1s sure to ee om a eVI s an \.\ ...... 1 ' . ...,P 

reach the summit of self-realisation. When mind is pure, the darkness of ignorance is removed. s~ . ... 11 .... (\ • ,,,. 
The most prominent necessity of a human i~ to obtain the bond, with the Divine. If one is able to reach this liberated stage; he should ..... '" ., ... ,,..., 
be able to help others to reach the stage of liberty. The real and true~religion is.the relation with Isvara. First, one must know oneself ,. 
only then he will be able to know God. The Lord who resides in all served and not the God elsewhere. To him all the Divine 
powers dwell in human beings. He had great respect for wome~ and there was no gender difference for him. It was he who had 
unfolded the actual intention of all customs and practices of India. He was the practical image of all the rites and rituals of religions 
which existed in India. The main treatise or lesson which was taught by Sri Ramakrishna Parmahamsa was humanity. He was of the 
opinion that mutual respect and cooperation will surely be able to put an end to the war between faiths . He was a man of uni versa! 
outlook and besides religious tolerance he also taught dynamic acceptance. 

According to him, humanity is to know God in all his dimensions, one must experience truth by practicing other faiths. The 
magna- carta ofreligions is the Vedic dictum,: truth is one sage call it variously." 

The great teachings and motto of Sri Ramakrishna like the universal temperament of love and harm . 
ony, peace and enlightenment, 

renunciation and service, has left great and un-eraseable impression in the minds of all Indians. 
MahadevGovindRanade 
BrahmoSamaj was the first missionary movement in modem India and Keshab Chandra th fi . . 

. . . . . e rst nuss1onary to tour the country for 
propagating the new faith. In 1864, dunng his v1s1t to Bombay, he felt the need of 1 · . . 

. . . . re tg1ous and social reform d d 
Proselytisation by Christian miss1onar1es. Soc1et1es to combat the spread of Christianit . an resente 

y were ,ormed hke the "P mh ara arnsaSabha " In 
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J661, 85 a result of Keshab Chandra Sen 's visit, the PrarthanaSamaj(Prayer Society) was established. The Samaj started its nuss1onary 

kin J882. 

:: chief architect of the Samaj was M. G. Ranade,a man of the highest intellectual statue in the India of the nineteenth century." AII 

ears that he lived in Bombay as High c · d • 
these Y' ourt JU ge, Ranade was closely associated with the PrarthanaSamaJ. 

~snade was a theologian-as was inevitable for a man possessing his richness of inner religious life and his keenness of intellect. He 

was a convinced Theiist. In his "Philosophy of Indian Theism . ., He vigorously propounds the Theistic interpretation of the uni verse as 

against materialism , egoism, pantheism and agnosticism. 

In religion, to use Browning's words, we have a "reach that exceeds our grasp" and many of our deepest tenets are incapable of 

explicit proof." All the proof we can attain to in religious matters", he says, : is that of practical moral conviction". " it is just possible 

that practical or moral conviction is all that is needed and therefore attainable by the human mind inits search after the Absolute, and 

in that case the demand for logical proof may itself be a unreasonable demand.". He is ready to let the practical consequences have the 

laSt word, as when he says: " Belief in the moral government of a Perfect Being, and in the immortality of the soul have made 

civilized man what is at present found to be , and whatever may be the case with a few great thinkers, mankind generally can only be 

saved by this saving faith. "48 

Religion as the Basis of Social Reform53 
f r 1- • -,.. 

The mission of the BrahmoSamaj ls ~ssentially a religiouton·e. 'They possess a stwJy religious principles and a strong sense of moral 

obligations affords the best proof ~~at the task~of reguI1tmg th~social!Jjfe- :;,Jarge populati:O belongs to them Hence, social 
. 

reformation must be based upon religion. It is true that .the reformation of social customs and usages may, to a great extent, be 

,, L' '•! I\ fi,., "th J" • 

accomplished independently of religion:, but it is not true 'that social refo'rm·ation can be thorough and complete WJ out re igious 
f + t,., ... • 

d t. 
';.~ ('",, --

a vancemen /· ,~,- _ • 
~..,,-

Social reformation must, therefore, be ,P!eced~by and bases upon religious reformati.2,n .... The Samaj does not seek to destroy caste 
'j ·i· f' - ..,. 

as an institution distinct from Hinduishi by t~tting up a purely secuiar movementto o~e its law and principles. It seeks to establish 
.,, \ '£, -· • ~J • • 

the equality of man on religious grounds,,.~Q f us indirectly , abolisfi caste disfinctio~ ft wages a purely religious war with all evils, 

theological and social. n . .'I . 
.. ~.L 

54 l . , 
Religion as a Social Mission .• • " ; ... •• ' 
The AryaSamajmovement , with which th.e Arya Kumar Sabhas are ~o closely connected, bas humanitarian as well as national 

I: y , ' 

mission. The AryaSamaj is hwnanitarian ·in so far a~.it aims at making of men and wonfen better, merely truth loving and nobler. The 
\ , 

Samaj believes in certain truths which it preaches in-alHts sincerity to mankind in general without any distinction of creed colour or 
1-...._ '-..,,. 

' ' 

nationality. The major mission of the Samaj is refonning and regenerating the people who have from times immemorial believed in 

the teaching of the Vedas. As these people are Hindus, the AryaSamaj has a special obligation towards them, in this sense, the mission 

of the AryaSamaj is 'national'. What is needed is that the beauties of the Hindu social culture should be explained with special 

emphasis on the abuses which have crept in the later days of darkness and ignorance, and which require to be purged out. 
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