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Religioys Reform Movements in India

Amrindey Singh Research scholar (History department ) (Desh bhagat university mandi
Gobindgarh),

Sati pbsfract:-In the beginning of the 19 century there were many evils in the Indian society and religion e.g. the custom of

th e); C;ggem;:;iage and r_igi_d Caste system etc.. The English people took advantage of weakness and drawbacks of peop'le of India and
religion awaken?“& l-ffhnst'lans therefore in India S0 many religious and social movements came and stpeed ‘of social culture ax?d
move .. ng the main pl}rpose of these movements was to eliminate the evils which were prevalent in Indfa.. Am<.mg these main

- Brahmosamaj, ArYasamaJ',Ramkrishan mission etc. these movements were inspired by religions in fact the old

rehgmns had prepareq splendid background of these movements these movements developed also cultural awakening along with
Soctety and religjon,

Objectives

The following haye been set out a5 the pbjé'ctives of the present study:

1. To explore ang critically evaluate religious reform movements in India.

2. To explore ang evaluate religious movemen;s in‘ludly'a..’ i w

3. To critically evaluate the irﬁﬁact of religious reform movements on the Indian society.

4. To study the contribution of vag:ious social and religious reformers of India.

Hypotheses of the Study ; A

Following are the tentative hypotheses of the s,tudy:'.. '

1 The main objective of the Indlan renéisgance movement was to face the challenges posed by the importation of western ideas
and values on Indian culture and oﬁtioqk. b’ f', -

2. The Indian renaissance mpVémehf_ ﬁig:d to modernize HmdUISm by ;&iscarding‘ the irrational rituals, false doctrines and
monopolistic priest craft. = , : -
The Indian renaissance moﬁé‘ment has l.i'niversal rather than sectarian outlook. :

4. The advancement of English:’ education and scientific knowledge exercised a fruitful influence in stimulating the process of
social reforms. ‘ &

Research Methodology

In the completion of the study archival method will be adopted. The information relevant to this research work would be
based on both primary and secondary sources. The primary sources wo_uld‘include Reports published by the Government of India,
works of social and religious reformers, Constituent Assembly pebatés and the like. The secondary sources would include books

authored by eminent writers and research articles contributed in national and international journals of repute.

Introduction:-The urgent need for social and religious reform that began to manifest itself from the early decades of the 19th century
arose in response to the contact with Western culture and education.The weakness and decay of Indian society was evident to
educated Indians who started to work systematically for their removal, They were no longer willing to accept the traditions, beliefs
and practices of Hindu society simply because they had been observed for centuries, The impact of Western ideas gave birth to new
awakening. The change that took place in the Indian social scenario is popularly known as the Renaissance,

The Indian society in the nineteenth century was caught in a vicious web created by religious superstitions and dogmas. All
religions in general and Hinduism in particular had become a compound of magic, animism, and Superstitions. The abominable rites

like animal sacrifice and physical torture had replaced the worship of God. The faithful lived in submission, not only od. the
\ b )
¢ ONCive

powerful and unseen, but even to the whims, fancies, and wishes of the priests,

ndate
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Filled with the desire o adapt their society to the requirements of the modern world of science, democracy, nationalism, thoughtful
Indians set out to reform their traditional religions, for religion was in those times a basic part of people’s life and there could be little
social reform without religious reform.

Roy As a Religious Reformer
Roy was quite sure that unless the Hindu society underwent a religious and social transformation, it would not become fit for
political progress. According to him, the then prevailing religious system of the Hindus was ill-suited for the promotion of their

believer of the Advaita philosophy which left no scope for such tendencies.

The primary concern of Roy was to review and re-evaluate the religion He was of the opinion that rationality and modernity needed to
be introduced in the field of religion. The socio-political progress of this country, according to him, depended mainly on the
'successful revolution in the religious thought and behaviour. He hoped that the universal religion for mankind could be established by
combining the best elements of all religions. Roy, thus attempted a spiritual synthms, stressing ﬂgg unity of all religious experience.
He became a confirmed monotheist. In 1828 he established the BmhmoSamaj which acted as a forum for religious and philosophica]
contemplation and discussion. "The name BrahmoSamaj is a Bengali phrase which may be translated 'society of Brahaman' Brahma
being objective formed from Bmhmah".’BrahmoSaniaj supported that ‘there is.one God and alsolaid more emphasis to preach
monotheism, andthat true worship depended on intense devotion.

Rammohan Roy wrote that every action had a cause and effect relations. He believed in socially useful rituals. He believed in
simplicity and significance in the rituals and customs. He was very mpch opposed to socially destructive 1.-ituals which, he believed
were responsible for destroying social happiness. He accepted those symbols, customs and traditions which belonged to truth and
always rejected those symbols which were sufficient to degrade the truth, reason and intellectual -facul.tim of the l.n(.!n.nduals. |

Roy carried a struggle against the religions and social evils. He strongly opposed the worship of idols and rigidity of caste “fhxch
were common among the Hindus in the region of Bengal. He published translation of Vedas and of certain Upanishad in Bcng-ah and
English. "He believed that the philosophy of Vedanta was based on this principal of rmson In any case one should not h'esnate to
depart from holly books, scriptures and inherited traditions of human reason if such traditions are proving harmful to the society.
AtmiyaSabhaand Raja Rammohan Roy o . . . "

ies of social efforts and social contributions for uplifting the intellectual and spinitual condition of the people and

Am-ong ~a e inds of the Hindus, by the establishment of a friendly association of likeminded people, AtmiyaSabhadeserved to
punﬁcatllon of thethm:f;me the society was degraded where the position of women was so miserable,
- men"med: " bl?c life ;n 1815 with the establishment of the AtmiyaSabha. This sabha vehemently protested against the prevalent
Regraladoillis ?u irls to prospective husbands due to some Pecuniary interests, in the name of the Kuleen tradition.
practi:;a(;i Sel‘l;:igchyizgagﬂindu institution of leamed men believing in one only GodAtmiyaSabhadmlt with all kinds of social
Atmiy a,
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society in terms of polytheism and idolatry, apart from religious principles. He was an

As regards the causes of Raja Rammohan Roy*s association with Unitarian Christianity, it can be said that

1. Raja Rammohan Roy mastered the comparative religion and came to the conclusion of unity of Godhead of the edanta and the
stand of monotheism of the Muslim scripture,

notable role in the Indian renaissance;

" 728

Raja Ram Mohan Roy spent whole lifexlfor hxsdarmg { ligious outlook. In 1829 Royfounded BrahmoSabha to purify
Hinduism from the evils of orthodoxy, superstition and ritualismé.f Later it wifé éziled BrahnoSamaj. "The name BrahmoSamaj s 5

Bengali phrase which may be translated 'society of Brahaman' Brahma being objective form ed from Brahman" ’
BrahmoSamaj, literally a Society of God b 4 B

Being who is the Author and Preservgébf the Universe.” 7
BrahmoSamaj supported th'afthere is one God and also laid more emphasis t;';\;réach monotheism or belief in one God, and

that true worship depended on intensé: devotion. 5 e

The main intention of the said B/%hmbSamq}Was to worship of one true God prombting a sense of charity, morality, piety,

benevolence, virtue, and strengthene& the bondof unity between men and men. » -l

The work of the new Samajwas start-‘gd.'lgn 20 Aﬁgust, 1828. On the occasidﬁ, Pandffﬁan\méhandraSanna was the chief priest who

preached a sermon on the spiritual worslnfi';; of God after ;ecifing the sacred-texts from various Hindu books. It was believed that the

sermon was written by Raja Rammohan Roy hirhself. ‘The main essence of the dlscohfsé was —God is one only without an equal, in

who abide all worlds and their inhabitants. Thus he who mentally perceives the Supreme spirit in al] creatures, acquires perfect

equanimity, and shall be absorbed into the highest essence, even into the Almighty,®

Raja Rammohan Roy described that sermon as simple, comprehensive and capable of distinguishing the religious belief and worship.

The Trust deed explained the object of the BrahmoSamaj as “The worship and adoration of the eternal, unsearchable Immutable

being who is author and preserver of the Universe”. The Samaj declared its opposition to idol worship, priest-hood and sacrifices of

any kind. The worship was performed

through prayers and meditation and readings from the Vedas and the Upanishads,

The ideals of Brahma Samaj were:

* The ideals of BrahmoSamaj had their origin in the synthesis of the Vedic religion and the Christian humanism,

* It advocated that there is one God, who is present everywhere, and is without shape and form, His worship lies in intense devotion.

* It believed in the brotherhood of man and treated all men as equal. It started a magazine entitled SamvadKaumudi, to teach people

love of mankind.

« It supported the introduction of English in schools with the belief that the study of English would open the door to modem sciences.
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« It condemned social evils such as casteism, untouchability, child marriage and the Sati system. It was due to the efforts of Raja Ram -
mohan Roy that Lord William Bentick abolished Satj system in 1829 by declaring it an offence.

« It advocated freedom of the press and condemned any restriction imposed on it by the Government.

« It supported widow-remarriage and the education of girls. Raja Ram mohan Roy was the first to agitate for getting women their
rightful place.

The chief objects of this institution are to deliver the Hindus from the thraldom of superstition and idolatry, to
lead them to the worship of one God, and to improve their moral character by instructions calculated to raise their ideas from
groveling objects., which only appeal to the senses, to those which are of a mental nature, and which raise the soul to a Being who is a
Spirit, and who wishes that all who worship him should worship him in spirit and in truth.’

Religious, Moral and Social, Kolkata: SadharanBrahmoSamaj, 1983.

The BrahmoSabhawas based on the idea of Unitarianism and for the worship of Divine unity. It was a congregation of non Sectarian
monotheistic worship. Raja Rammohan Roy belonged to no existing sect; nor did he seek to found a new sect or originate a new
creed, however refined and unexceptionable.

Roy actually wanted to unite people of different classes and communities through a monotheistic flavour. That notion of united
worship was really praiseworthy and éigniﬂcant.But the truth must be the eternal scripture and was considered as sacred to the
Brakmos. In BrahmoSamaj, the concepts of God, scripture and truth all were based on the idea of universality that meant knowledge
in on true God. ‘.' L4 : »

The very basis of the social ideals o'f;”"the BrahmoSamajwas humanity, irrespective of the class, colour and creed and the divine
principle of brotherhood of humanity. ’Ifﬁere was n,oiro';nﬂ‘for caste system, social inequalities and social disabilities inBrahmoSamaj.
BrahmoSamajhad always recognised eq\ualityi,to) th,éi»\;'omankihd, equal rights of meé; and women. Women under that Samajwas free
from all kinds of degradation, disabilitif:s and ;&éfe'subject to social liberty and religi@ culture. BrahmoSamajemphasised on women
emancipation, justice, righteousness and loye: The religious basis of BrahmoSamajwas ;ﬁh—iml worship of the spirit, God.

AryaSamaj i
DayanandSaraswati&AryaSamaj
The propaganda and activities of the Christian missionaries were deeply increased with religious fervour and were thus tres-

passing the cultural space of Hindus;,' The Indian middlq c‘.llass was brought up on the Western mode of education and they were

impatiently waiting for an opportunity that will meet the challenge of missionaries effectively as well as consolidate Hinduism

while addressing the economic and educational demands of society. In these signs vof Swami Dayanand’s ideology provided an

ideal alternative and AryaSamaj developed as most permanent socio-religious movement in Northern India_!?

The AryaSamaj had a far more momentous impact on the Hindu society than the BrahmoSamaj, the PrathanaSamaj, the

DevSamaj, the Ramakrishna mission and other other such movements which had preceded it.!*

The greater ‘success of the AryaSamaj was due to its relatively more radical ideology and more aggressive approach in

comparison with those. Ravinder Kumar described the relations of emerging Punjabi middle class with AryaSamaj in the
folloing words:

“ Dayanand’s teachings provided the Hindu middle classes with a firm sense of identity- Dayanand postulated the existence of
a dualistic world of mind and matter.... If the world of our experience was real, than religion demanded of the idbidial
social activism instead of social passivity; and it was only through involvement in the phenomenal world that one could pursue
the good life. The ‘this-worldly * attitude of the AryaSamaj and its belief in an intimate relationship between Man and God in
an environment of limited material p.o.ssxbnhtnes-all.this combined to meet the ideological needs of an emerging Punjabi middle
class.™ The origin of the AryaSamaj is embedded in the personality of its founder Swami Dayanand,

On 10 April, 1875 DayanandSaraswati founded the AryaSamaj at Bombay. It was a Hindy re

\ . forms movement, meaning
tsosicty ofthe noble”. The purpose of the Samajwas to move the Hindu religion away from the fi

ctitious beliefs, 'Krinvan to
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VishvamAryam" was the motto of the Samaj,
twenty-eight principles and regulations which
Hindu society. Although the Bombay AryaSa
greatest acceptance of his message,!$

The ten tenets of the AryaSamaj are ag follows:

1. God is the primary source of all trye knowledge and all that is known by its means.
2. God is all truth, all knowledge,

beginning-

WWW.Jetir.org (I5o5N-£2349-5104)

which means, "Make this world noble". This new organisation prepared a list of
expressed Swami Dayanand’s ideas as well as his programme for the reform of

maj continued to exist, but it was North India that Swami Dayanand found the

all beatitude, incorporeal, almighty, just, merciful, un-begotten, infinite, unchangeable,
less, , incomparable the Support and lord of all, all pervading, omniscient, imperishable, immortal, fearless, eternal,
holy, and creator of the universe, He alone is worthy of being worshiped.

3. The Vedas are the books of all trye knowledge. It is the paramount duty of all the Aryas to hear, read and  to recite them to
others.

4. All persons should remain ever-ready ready to accept truth and to renounce untruth.

5. All actions ought to be performed in conformity with virtue; that is, after due consideration of right and wrong.

6. The chief object of the AryaSarpz‘ij";iﬁsito, do:good to mankind world, that is, to ameliorate physical, spiritual and social
condition of all men..

7. All ought to be treated with \'lo;e, justice and with fpgérd to their merit.
8. Ignorance ought to be dispelled and knowlédge must be diffused. 1 °
9. No one ought to remain contented with his personal progress one should count the progress pf all as one’s own.
10. In matters, which affect the well being of all; th%;iﬁiiividual should sﬁbordinate his personal likings.
These ten founding principles of the AryaSamajwas the pillar on which Mahanslfx Dayanand sought to reform India and asked
people to go back to the Vedas and its ‘ﬁﬁgi‘lﬁted spiritﬁal teaching. The Samajdn'ects its members to condemn ritualistic
practices like idol worship, pilgrimage a.nd béthing in holy rivers, animal sacnﬁce, .dﬁ'ering /in temples, sponsoring priesthood
etc. (i
Principles of AryaSamaj: ol
1. Acceptance of the Vedas as the only soﬁ;cé' of truth,
2. Opposition to idol worship. \: :
4. Opposition to the theory of God-incarnation and reiigious pilgrimages,
5. Recitation of the mantras of the Vedas and pérfofmance of ‘Havan’ and ‘Yajna’.
6. Faith in female education.
7. Opposition to child-marriage and polygamy.
8. Propagation of Hindi and Sanskrit languages.
Shudhi Movement
Repression and discrimination against minorities is as old as recorded history itself. Historically, most of the conversions of Hindus
in India to Islam started during the Mughal Empire. Islam did this by adopting coercive methods, Many people were beheaded for

refusing to accept Islam as their faith. The incident of a young lad named BalHakikatRai who refused to accept Islam was beheaded in
front of his mother. Sikh Gurus like Guru ArjanDev, Guru TegBahadur, and four Sahibjadas of Guru Gobind Singh and many Sikh
followers and their siblings also suffered the same fate for refusing to convert to Islam,

The AryaSamaj started the Shudhi movement to prevent low caste Hindus from embracing Christianity or Islam and to uplift them

as integral part of Hinduism. The idea of Shudhi movement was the brain chilq of Swami Dayananda, “Shudhi” is a Sanskrit word

and it means cleansing, purifying and freedom from defilement and purification,

The AryaSamaj as a whole opposed ConVer.sion of Hindus to Islam and Christianity and was the most profound reform movement
in the late 19th century India and AryaSamaj therefore advocated re-conversion of recent
launched Shuddhi movement to bring non-Hindus back to Hinduism this process was called Shuddhi, 1 Lahore, grand work was done
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amorngHindu sweepers and Chamars. In this respect the SuddhiSabha was largely instrumental in removing the blot of untouchability
from the Indian society.'®

This shuddhioffensive was thus seen as a grave challenge by Muslim leaders, and did not sit well with Muslims who responded to it
by advocating a grand community-wide effort of Islamic reform, reaching out to the Muslim groups, seeking to draw them back into
the fold of Muslim community. So on 23 December 1926 he paid the ultimate sacrifice when he was assassinated by a Muslim
fanatic.

But on 23 December 2011, on the ShardhanabdBalidan Divas, a mega Shudhi event was organized where thousands of Hindu
converts returned to their faith.

The AryaSamaj played a significant role in bringing the socio- religious changes in pre-independent India. Though Dayananda was
criticized as a conservative and sectarian activist who claimed the superiority of Hinduism over and above of all other religions, yet he
was one of the makers of modern India.

Phule on Religion

Phule should be regarded as the greatest crmc of Hinduism or the Brahmamcal religion in the nineteenth century. He ridiculed the
Hindu faith in the multiplicity of Gods and Goddesses, the story of mcamatlon, the fables concerning the indulgence of Gods in the
pains, pleasures and passions like the mortal men,* In this sense he was great iconoclast. Accordmg to him, these aspects of
Hinduism served as the foundation of superstitions , caste and sectanan dogmas and a number of other evils that degenerated the
social fabric of Hindu society and paved way: for the slavery of the large bqu of the people According to Phule the myriad
superstitions were promoted in the name of rellglon by ~the Brahmans in order to exploit’ ‘masses. Phule ruthlessly exposed the
exploitation strategy of the Brahmans. Every event, m the 11fe hke the birth of a chlld, marriage, occupying the new house, death, new
year day, ordinary calendrical festivals in Hmdu rehglon the annual as well as the monthly fau's at Pandharpur and Jejuari etc. were
used for exploitation of the common, peopl : l'I"he ignorance and superstmon among the massm helped the Brahmans in grapping

superior social and religious status in soclety : :
Phule criticized and under-estlmated the work of the saints like Mukundraj, Dnyaneshwar and Ramdas because they recognized the

importance of rituals and traditional, ways of 11fe % Any religion worth its name must essentlally flower itself out into a well developed
conception of morality. Morality based on the principles of truth and equality of all men should be the essence of any religion.. So no
creed that does not naturally bloom mto a ratlonal conceptlon of social morality should be called a rehgxon It is dogma.

Phule rejected the concept of ‘fortune’ ’It was the tesult of fruit of our own doings and the cumulatlve effect of the various forces
working in the society.He regarded this notlon as detnmental to the development of man and society. It absolutely rejects the role of
human will power and action and efficiency and leads to an'inactive and passive life. Phule however, should not be viewed as
opponents of religion. What he opposed was the irrationality and mequahty that were preached in the name of religion. According to
Brahmans theft was the Dharma of the thieves; falsehood was the Dharma of lier; cheating the i ignorant was the Dharma of clever;

exploiting the Shudras was the Dharma of Brahman.**

He rejected the need of the institutions like priesthood. One of the conditions for the membership of the ‘SarvajanikSatya
Dharma’ was to promise that for no religious functions would be employed and intermediary between him and God. It would create
inequality. How one can be so pure as to make others pure by offering teertha (teertha is wash water of tumb) According to Hindu
tradition, the devotee is expected to wash the feet of the priest and drink the wash water as holy. Phule gave moral and social
connotation to the religious concept like sin and virtue. Sin consisted in violating the dictates of one’s own conscience and acting
Z::::maze;o\:rvt::uze:;; of:l;rng the dictates of one’s own conscience, honesty. He asserted know others from yourself think of
God is the creator of the universe. Phule held that since all are created ual
means nobody has right to dominate or subjugate other or even to regarde:]nm : zjoiv::)l'::: e:tmed t
to enjoy the fruits of his honest labour. He has also freedom of expression qualified only in Zneaiv :

Everybody being equal, has the right to practice the religion and cherish ideas political and other
wi

0 enjoy equal rights. Equality
ight to live and to live freely and
y that it should not hurt others.

i e Emorel S¢ as per his own conviction or
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and women. SO everybody must -
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o tac
fith: He has the right to enjoy political freedom. Polygamy is the anti-thesis of the equality of men

regard all persons other than one’s wife or husband as brothers and sisters. Equality demands te ends of discrimination in schools, or

in the administrative services. Justice must be done at all. It is respectful to eat the bread of one’s labour. No work of profession is bad

or low. What is to live on others toils by cheating and deceiving others in name of religion or otherwise. One should not believe in
such persons neither should they be supported.”®

Other principles of truth are related to moral principles like not to tell lies, not to commit theft, to avoid use of narcotics and
intoxicating drugs, respecting parents and elderly persons, not to hurt animals. The concept of liberty and equality are central to the
new religion. The first principle that should guide right behavior is to accept that all men and women are born free and, hence entitled

to equal enjoyment of all rights.

His concept of liberty was profound. It included the liberation of men from the fettered of astrology,

£ souls etc. Phule wanted to be free from nonsense customs an

fortune, concepts of heaven and hell and

ts of sin and virtue or

fortune, fear of another world
war and rebirth as also from such conceptions as salvation o d traditions
which restricted from freedom his own conscience and reason. Phule disapproved astrology,
rebirth as they made men meek, submlsswe and passive to the soclal and natural forces. He re_lected the concep
rather freed these conceptions from thexr tradmonal rehglous connotation and interpreted them as some intelligible phrases expressing
some social attributes. S e

Phule was a great humanist. Man- must be recogmzed as.man whatever hrs race, rehglon or creed.

fundamental rights and pleasures of lrfe Thus his humanism: consrsted of freedom, lequality and ‘internationalism. Phule’s humanism
umanism in the Indian situation expressed

along with the depressed classes

As a man, he is entitled to some

was universal and recognized no barrrer to the essentral equahty of man. This universal h
Shudras and the women. All these

itself in the form of the downtrodden classes hke the Shudras Atl-
entrtled to equal rights, for liberty and happiness.

like Negros in America, according to hun, belonged fo one human family and were.

Swami Vivekananda y
Vedas and Upanishads- Way for Salvatzon

Vivekanada believed that the source of Hmdu religion
human salvation. No other literature in the world presents su
ch and helped in moulding the character

and culture were Vedas He was more attracted by the philosophy of the
ch a clear philosophy for the

Upanishads because it prepared the way for
liberation of man from worldly bondage 'Ihe pnncrples of Upanishads inspired him very mu

and philosophy of Vivekananda. He was also msplred from the teachings of Gautama Buddha who renounced the world not for his
own salvation but for the salvation of the whole mankind which was suffering from all kmds of misery.

Vedanta- Heart of Religion b,
The heart of religion was Vedanta. It was revealed by intuition, experience and actual realization by seers and prophets. It is their

recorded thoughts and feelings that are to be found in the Vrdas, Upamshads, Bhagwad Gita and other works. Sri Ramakrishna was a
living embodiment of the religion these scriptures contain. In Vedanta, Vwekananda found most suitable philosophy for establishing
an understanding of harmony between different religions. He treated Hinduism not as an ordinary religion. According to him it was
the very manifestation of the divinity already in man. The arguments of Vivekananda clearly stated the point” every soul is a sun
covered with clouds of ignorance. The difference between the soul and soul is owing to the difference in the density of these layers of

louds. This is the conscious or unconscious basis of all religion and this is the explanation of the whole history of human progress

either in the material, intellectual or spiritual play.”*

Establisher of Religious Harmony
Vivekananda stood and worked for the spiritual integration of mankind. He said,” our minds are like vessels and each of us tries to
arrive at a realization of God. God is like the water that fills the different vessels of different shapes.In each vessel the vision of God
takes a different form. Yet, he is one, he is God in every sense.”** By this expression Vivekananda was P uabl

lesson before humanity. He was presenting the fact that the apparent contradictions in different religions are not alg very valuable
Vivekananda was for the unity of human society, which would have made much progress in history, real. The message of

violence in the name of religion.

fanaticism and if there was no sectarianism,
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m Universal Religion
The Universal.i o of ?UddhiSt principles attracted the attention of Vivekananda and like Buddha he also becomes a world spiritual
eader:* A ].“s ».vork In east or west was to summon men and women to the spiritual heritage. All the activities of Vivekananda had
one single objective. His primary object was to give to man the priceless gift of self-knowledge. The way he developed the spiritual
self-confidence makes him a unique personality in human history. His conception of religion were revolutionary one in the sense that
it differed from the conceptions of other stages of the past and present. Instead of playing the role of a unifying factor religion divided
people. This happens because of the ritualistic domination of religion. He stood for the fusion of all religion into one universal
religion. Man has to accept the variations in religion and beliefs as a sign of life and an essential trait of mankind. To make the people
understand this feature of religion, he spoke and acted to explain the conception of religion to people.
Swami Vivekananda was a divinely inspired leader who successfully infused a new hope of love, peace and progress for humanity.
He had a vision about all the common people of India and he was of the opinion that a true religion must give a helping hand to the
meanest and the most down-trodden who were suffering due to poverty and ignorance. He deviated from the general philosophical
approach of Indian sages , it is rightly said that “Vivekananda was a man who was proud of the past but did not want to live in the
past. %’
He taught the human race what the external truth is and also the path_to attain it,
The modern renaissance leaders of nineteenth century had remarked that Sri Ramaknshna Parmahamsa was, the God, devotee, Sakhi,
Siva, Visnu, Allah and Jesus. This all in one form was_rexpérience:d‘in abstract and reality by all who had approached him. The most
remarkable thing is that the religion of the great philosopher is reality in sense, only a brave and purified heart can say so.
Universal Religion X & ST e
The religion which lays importance én thqugh’ts"v'viﬂll be brilliant and not concrete. The action or deed based on religion gives
prominence to deed. The real or factl;;l religigr;‘ is the experience one gets when' thought, emotion and action are combined. He
wanted to revive the Indian culture and tradmons by discarding the conventionvaiimethéjs';. ' )
The life, teachings and messages of Sr1 Ra;naershna Parmahamsa is very useful in therealm of philosophical thoughts and practical
approach. He always laid emphasis,vj{v(;)n the elfare of human and leading them on ;hé 'ﬁght path. He always expostulated that one
should always stick on to the life of spfntuahty and thereby realize the self. The thmgs which stand as boulders in the spiritual
practices are three wealth, women andwme If the :lus,t and desire are conquered and chéi;:ed, one is sure to be free from all evils and
reach the summit of self-realisation. When mind is .pure', the darkness of ignorance is rélﬂbved.
The most prominent necessity of a huma"ﬁ" i's_to bbtéin thg_t‘;or‘lduwith the Divine. Ifbn§ is able to reach this liberated stage; he should
be able to help others to reach the stage of libérfy. The real and ﬁﬁe:'religion ‘i."s{tl;e rel;'.itizbn with Isvara. First, one must know oneself
only then he will be able to know God. The Lord who resides in all shqu@_bé S;rved and not the God elsewhere. To him all the Divine
powers dwell in human beings. He had great respect for women and there was no gender difference for him. It was he who had
unfolded the actual intention of all customs and practices of India. He was the practical image of all the rites and rituals of religions
which existed in India. The main treatise or lesson which was taught by Sri Ramakrishna Parmahamsa was humanity. He was of the
opinion that mutual respect and cooperation will surely be able to put an end to the war between faiths . He was a man of universal
outlook and besides religious tolerance he also taught dynamic acceptance.
According to him, humanity is to know God in all his dimensions, one must experience truth by practicing other faiths. The
magna- carta of religions is the Vedic dictum, : truth is one sage call it variously.”
The great teachings and motto of Sri Ramakrishna like the universal temperament of love and hannony, peace and enlightenment,
renunciation and service, has left great and un-eraseable impression in the minds of al] Indians.
MahadevGovindRanade
BrahmoSamaj was the first missionary mCIWemt?nt i‘n'modem India and Keshab Chandra the first missionary to tour the country f;
propagating the new faith. In 1864, during his visit to Bombay, he felt the need of religiou i

S and social reform ;
e Jeet i ieti o
proselytisation by Christian missionaries. Societies to combat the spread of Christianity were form . reentd

ed like the “PnramhamsaSabha." In
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started its missionary

(=
/567v 258 result of Keshab Chandra Sen’s visit, the PrarthanaSamaj(Prayer Society) was established. The Samaj
w‘k in 1882.
. chief architect of the Samaj was M. G. Ranade,a man of the highest intellectual statue in the India of the nineteenth cen
ose YE4rs that he lived in Bombay as High Court judge, Ranade was closely associated with the PrarthanaSamaj.
ade was @ theologian-as was inevitable for a man possessing his richness of inner religious life and his keenness of intellect. He
uni verse as

convinced Theiist. In his “Philosophy of Indian Theism.” He vigorously propounds the Theistic int erpretation of the

tury.* All

was 8
against materialism , egoism, pantheism and agnosticism.
¢ incapable of

igion, to use B ing’ “
In religion, rowning’s words, we have a “ reach that exceeds our grasp” and many of our deepest tenets ar
» it is just possible

explicit proof.” All the proof we can attain to in religious matters”, he says, : is that of practical moral conviction
er the Absolute, and

that practical or moral conviction is all that is needed and therefore attainable by the human mind inits search aft
» He is ready to let the practical con
and in the immortality of the soul have made
mankind generally can only be

in that case the demand for logical proof may itself be a unreasonable demand. sequences have the
last word, as when he says: “ Belief in the moral government of a Perfect Being,
civilized man what is at present found to be , and whatever may be the case with a few great thinkers,

saved by this saving faith.”*

Religion as the Basis of Social Reform*

The mission of the BrahmoSamaj is essentially a reli
obligations affords the best proof that the task of regulating the social life of large p

customs and usages may,
d complete without religious

gious one. They possess a steady religious principles and a strong sense of moral
opulation belongs to them. Hence, social
to a great extent, be

reformation must be based upon religiqn. It is true that the reformation of social
accomplished independently of religion: but it is riot true that social reformation can be thorough an

advancement. ; Ko
Social reformation must, therefore, bepteceded by and bases upon religious reforma;ion. ... The Samaj does not seek to destroy caste
as an institution distinct from Hinduism by settmg up a purely secular movement to oppose its law and principles. It seeks to establish
: Z war with all evils,

the equality of man on religious grounds,, and thus indirectly , abolish caste disﬁnctioni It wages a purely religious

theological and social.

Religion as a Social Mission** !
The AryaSamajmovement , with which the Arya Kumar Sabhas are so closely coﬁnected, has humanitarian as well as national
sion. The AryaSamaj is humanitarian in so far as it aims at making of men and women better,

without any distinction of creed, colour, or

merely truth loving and nobler. The

mis
Samaj believes in certain truths which it preaches in-all'its sincerity to mankind in general
the people who have from times immemorial believed in

nationality. The major mission of the Samaj is reforming and regenerating
the AryaSamaj has a special obligation towards them, in this sense, the mission

the teaching of the Vedas. As these people are Hindus,
s that the beauties of the Hindu social culture should be explained with special

of the AryaSamaj is ‘national’. What is needed i
he later days of darkness and ignorance, and which require to be purged out

emphasis on the abuses which have crept in t
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